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Executive Summary 
 
The Gwich’in Social & Cultural Institute was contracted by the Gwich’in Land Use 
Planning Board to conduct preliminary interviews about important heritage areas for the 
Ehdiitat Gwich’in of Aklavik.  This work is being conducted to supplement the 5 year 
review of the Nàhn’ Geenjit Gwitr’it Tigwaa’in:  Working for the Land – Gwich’in Land 
Use Plan (2003).  Interviews with select Aklavik Elders and Elders originally from 
Aklavik were conducted and transcribed, and special places on the cultural and historical 
landscape were identified.  Recommendations for further interviews and research were 
also gathered from the Elders.   
 
April, 2007.  Report prepared by Kristi Benson, Aurora Research Institute/Gwich’in 
Social & Cultural Institute 
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Introduction 
 
 
The Gwich’in Social & Cultural Institute has been recording and researching traditional 
Gwich’in heritage areas and place names since it’s inception in 1993.  Traditional named 
places indicate and describe traditional use, commemorate historical events and people, 
and are imbued with Gwich’in myths.  The Gwich’in of Aklavik have strong ties to the 
physical and cultural geography of the Delta, and a compelling historical identification 
with the muskrat trapping era in the early-mid twentieth century.  Many also have ties to 
the Richardson Mountains to the west where caribou and sheep are hunted.  The places 
that are important to the Teetł’it Gwich’in are also important to many Ehdiitat Gwich’in 
due to historical and family ties between the two groups.     
 
In 1999, a preliminary Ehdiitat1 Gwich’in place names project was conducted by Sheila 
Greer for the GSCI (Greer 1999).  Over 200 place names, Gwich’in and English,  were 
recorded onto paper maps, and 25 interviews were conducted.  Translations and 
associated oral history information were provided for the place names in a relational 
database.  The place names were digitized into the Gwich’in Social and Cultural 
Institute’s place names GIS and verified by Aklavik Elders in November of 2006 
(Benson 2007).  At around the same time, the GSCI worked with a Community Steering 
Committee to identify locations to be nominated to the Territorial Historic Sites program.  
The steering committee identified Knut Lang’s Place and Pokiak as two areas worthy of 
nomination, and representing the history of the Ehdiitat Gwich’in.  The nomination 
document for Knut Lang’s Place was submitted to the Territorial Historic Sites program 
in March of 2007, and the GSCI will continue to work on the Pokiak nomination.  The 
Community Steering Committee identified Elders with knowledge of heritage places 
around Aklavik who could provide the information required to fill out the nomination 
forms and identify possible Heritage Conservation Zones.  This list directed the GSCI in 
who to interview.   
 
The GSCI conducted seven interviews to obtain preliminary information about possible 
locations for future Heritage Conservation Zones.  Interviewees were informed that the 
project was being conducted for the Gwich’in Land Use Planning Board to address a 
perceived lack in protected areas around Aklavik (see Informed Consent Form, provided 
as Appendix A).  The GSCI anticipates interviewing approximately 5-10 more people 
during the next phase.   
 

Methods 
 
Interviews were conducted in various locations in Aklavik and Inuvik, including people’s 
homes, the Band Office, the Aurora Research Institute board room, and the Capital Suites 

 
 
1 Ehdiitat refers to the Mackenzie delta, translating as among the timber patch 



Hotel.  Interviews were conducted by Alestine Andre and Kristi Benson.  Interviews were 
recorded digitally on an Olympus DS2200 and transcribed.     
 
During each interview, a list of potential historical or heritage places was reviewed, and 
new places were added if mentioned by the interviewee.  The interviewees were asked a 
number of questions about each place, although the interviews were not structured.  They 
were asked about each place and why it is important to the Gwich’in of Aklavik.  
Possible reasons for protection were also explored, such as fishing and hunting, traveling 
(i.e. historic trails), people (i.e. important people in history of the Delta), or if the site 
were important as a meeting place, or camp.  Any history or stories were collected.  
Continued use of the areas was also explored.    
 
Interviewees were paid an honorarium for their time and knowledge.   
 
Further information about the heritage places was compiled from previous GSCI projects, 
histories, and other sources such as COPE (Committee on Original People’s Entitlement) 
texts.      
 

Elders’ Biographies 

Ehdiitat Gwich’in Heritage Sites: 

Annie B Gordon (Gwich’in name:  Vitsuu 
aiintsai’) 
Annie was born on April 4, 1935 in Aklavik.  
She is the eldest child of Rev. Jim Sittichinli and 
his wife, Julia.  Annie grew up in Aklavik and 
traveled around the Delta with her family.  Annie 
traveled to Fort McPherson with her father while 
he worked for the Mission House.  Annie says 
that families traveled all over the Delta and no 
one really stayed in one place.  Annie grew up 
on the land with her brothers, George and 

Angus.  She says they stayed out on the land with her grandparents, Jijii Jim Greenland 
and Annie Sittichinli (whom Annie was named after).  Her grandmother, Annie, stayed at 
the mouth of the Peel River.  She says that Paul Bonnetplume was her grandfather’s best 
friend, and he and his family always traveled with them around the delta.  Annie went to 
the Anglican residential school where she attended day school.  She stayed in the school 
until her parents returned from caribou hunting.  Annie met Danny A. Gordon in 1953 
and they got married later on February 29, 1956.  Danny was the eldest son of Alex and 
Hope Gordon, well known cultural ambassadors for the Inuvialuit.  Together Annie and 
Danny had 13 children.  Annie and Danny traveled all over the delta and the coastal areas 
to hunt for their family and relatives.  They have a camp in the delta on Nilivik Channel 
and a whaling camp at Shingle Point.  Annie’s camps are known to be busy throughout 
the year.  She is well-known for her hospitality and her cooking.  Annie has hosted many 
on-the-land camps and continues to take youth and young adults on the land.  Some of 
the participants that attended her camps still visit and help Annie around her home today.  
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Annie lives in Aklavik and continues to go out on the land with her children, 
grandchildren and great-grandchildren. 
 
Annie remembers that when people her age were growing up, they never disrespected 
their elders.  When Elders spoke, younger people listened and respected.  She says that 
they had no choice but to learn their language because that was all that was spoken at 
home.  She wishes that today, the youth can learn how they learned.  She also wishes that 
youth and young adults would go out on the land.  This lifestyle is very healthy – Annie 
worries that today’s youth ‘just don’t know it.’  Nowadays everyone is dependent upon 
store-bought food.  Their diets are unbalanced.  The youth and young adults have to 
change how they eat in order to be healthy.  She wants to thank Alestine Andre and the 
GSCI for making this possible.  The knowledge collected will be valuable. 
 
Richard Ross  
Richard was born on October 25, 1938 in Aklavik.  In his youth, he lived with his 
grandparents, Albert and Sarah Ross, at a place called Albert Ross’ along the Middle 
Channel of the Mackenzie River.  The camp is well known by people of the surrounding 
area and it is located below Point Separation on the east shore, not far from Horseshoe 
Bend.  Richard lived and travelled throughout this area most of his life.  Richard 
remembers staying at Pascal Baptiste's place which is located at Big Rock and Loche 
Creek in the East Branch area of the Mackenzie Delta.  As a young man Richard used to 
travel around the Mackenzie Delta with Buster McLeod.  He also travelled and hunted 
south of Sitidgi Lake, between Sitidgi Lake, Inuvik, the Caribou Lake area, and near 
Point Lake which is close to Travaillant Lake.  However Richard spent most of his time 
in the Middle Channel area, "I know all that country...all the way down the Mackenzie 
River.”  Today Richard lives in Aklavik where he tends to his dogs and continues to 
travel on the land to hunt, fish, and trap. 
 
Tommy Wright  
Tommy was born on May 16, 1941 in Aklavik.  He comes from a long line of well-
known Gwich’in people:  Enoch Moses is Tommy’s great-grandfather and Annie Stewart 
is Tommy’s great-grandmother.  Annie 
Stewart is the sister to old Charlie Stewart 
and Kenneth Stewart.  As a young boy, 
Tommy's parents, Roy and Gladys Wright, 
lived nine miles below the Mouth of the 
Peel on the Mackenzie River.  Tommy used 
to trap with his dad.  In 1948 when Tommy 
was seven years old, he and his brother 
Leonard stayed at the RC Hospital in 
Aklavik for nine months because they were 
suspected of having tuberculosis.  After this 
time, Tommy and his brothers Harley, 
Leonard, and Wilbert all went to the RC 
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School until the end of the school year.   The next year after his parents moved to town, 
Tommy attended the day school at the Moose Kerr School which was later turned into the 
Aklavik Fur Shop.  He attended school until he was 14 years old when he went home to 
help his dad.  He worked at his dad’s sawmill sawing lumber all summer.  Tommy's best 
memories are from the time his family lived at Pokiak which was across the river from 
present-day Aklavik.  People made their own fun.  Lazarus Firth and Herschel Hvatum 
used to play the fiddle for their dances.  On March 30, 1964 Tommy married Lillian 
Wilson in Fort McPherson.  Tommy and his family lived at various locations throughout 
the NWT such as Yellowknife, Wrigley, Fort McPherson, Inuvik, and Aklavik.  Today 
Tommy and Lillian and their family live in Inuvik.. 

 
 

Mrs Mary Kendi 
Mary was born on March 4, 1915 at Pokiak, 
across the river from present-day Aklavik.  This 
was before the town of Aklavik was established, 
when there were only trading posts in the area.    
Mary is the daughter of Paul and Elizabeth 
(Vittrekwa) Koe.  Her family spent the early 
years of her life around the Pokiak Channel, in 
Fort McPherson, in the mountains traveling as far 
as the Ogilvie Mountains and in the upper Delta 
area around Nagwichoo tshik, the village at the 
Mouth of the Peel River.  Her father had their 
main cabins at Nagwichoo tshik – the fishing was 
good and there were a lot of ducks and fur in the 

area.  When Mary was six years old, she was sent out on the steamboat to the residential 
school in Hay River after her older sister and younger brother died.  After three years at 
Hay River her Uncle Andrew, who worked on the steamboat as a deckhand, came to Hay 
River to bring her back home.  Back at the Mouth of the Peel, Mary learned how to live 
on the land and she relearned her language from other Gwich’in children when their 
families were traveling in the mountains.  In 1932, Mary married Alfred Kendi who was 
from the Yukon in an arranged marriage.  They lived in the bush, hunting, trapping and 
fishing around Aklavik and raised nine children including an adopted child.  Mary was 
widowed in the 1960s.  Mary was an active member of the Anglican Church WA and 
along with Bella Ross of Fort McPherson traveled on a Women’s Institute trip to Nairobi 
in Africa in 1977.  Today Mrs. Mary Kendi lives in the independent living area of the 
Aklavik Old Folks Home and is well known far and wide for her sewing. 
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Alfred Semple 
Alfred was born on December 20, 1920 in Mayo, 
Yukon.  His family stayed in Mayo for a while 
before moving back to Dawson where Alfred grew 
up.  He is the son of Alice and  Johnny Semple; 
his father was an Anglican Church minister.  
Alfred’s family, along with Alfred Bonnetplume’s 
family and Joe Henry moved to Calico City, north 
of Black City, in the Blackstone River area when 
he was young.  Alfred spent from 1930 to 1939 at 
the boarding school in Carcross, Yukon.  When he 
returned to his family, they spent the winter of 
1939 in the Hungry Lake area.  Alfred says his 

father had to teach him how to speak the Gwich’in language, how to trap, hunt, fish and 
everything else about traditional life.  In the early 1940s Alfred’s father came to the delta 
area.  They came in the spring time, “…Knut Lang’s place up here, this side of Black 
Mountain, that’s where our rat camp was.”  The next winter they went up the Rat River, 
returned to Aklavik around Easter, and the next summer they went to Fort McPherson.  
That is where Alfred married Catherine, daughter of William and Ellen Vittrekwa, on 
July 13, 1944. They made their first home in the Black Mountain area on the Husky 
Channel.  In the fall of 1960, they lived at Hungry Lake where they fished, had plenty of 
moose and caribou meat plus almost 200 marten pelts before Christmas.  Alfred and 
William Snowshoe made a trip to Dawson to trade their furs.  Later Alfred and Catherine 
settled near Aklavik when their children were ready for school.  Alfred and Catherine 
have had a camp up the Peel River Channel near Aklavik for many years where they 
spend as much time as they can. 
 

 
Catherine Semple 

Catherine was born on December 9, 1924.  She is 
the daughter of William and Ellen Vittrekwa from 
Fort McPherson.  When her mother died during 
the 1928 flu epidemic, Catherine was sent to the 
Hay River residential school where she stayed for 
four years.  When she returned to the Delta she 
spent two years at the All Saints School in 
Aklavik after which time she moved back to Fort 
McPherson to help her father and stepmother.  
During those years, her family traveled often into 
the mountains west of Fort McPherson to hunt.  Catherine Vittrekwa married Alfred 
Semple on July 13, 1944 in Fort McPherson and they made a home in the Black 
Mountain area on Husky Channel.  Later they moved into Aklavik.  Today Catherine and 
Alfred still spend time at their camp on the Peel River, three miles outside of Aklavik.  
Alfred says he is a lucky man to have married Catherine, “She is very clever, she could 
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do just like man’s work, set net, look at net, set rabbit snare…keep a camp clean…she 
seems to do everything nice….” 
  
 

Heritage Sites  
Elders interviewed all agreed that preserving important places on the Gwich’in cultural 
landscape was important and timely – they expressed a sense that these sites are being 
threatened by lack of use, erosion, vandalism, or development; Elders were hopeful, 
however, that new processes and younger generations may work to take better care of the 
land.  “Now it’s just going to rot away.  But my grandkids, maybe they’re going to look 
after it…”2  The following sites were identified as potential Heritage Conservation Zones 
by the Community Steering Committee in Aklavik, or through the interviews conducted 
with Elders for this project.   
 

1. Pokiak 
2. Knut Lang’s Place 
3. Jim Firth’s Place 
4. Fish Hole 
5. Fish Hole on Big Fish Creek 
6. Fish Point 
7. Big Eddy 
8. Black Mountain 
9. Red Mountain 
10. Historic dog-team trails 
11. The Delta   

 
Each of these areas is discussed in greater detail below.   
 

Pokiak3

All of the Elders interviewed mentioned Pokiak, the original Aklavik settlement across 
the Peel Channel, as being very important.  Pokiak is the original settlement of Aklavik, 
and it is an area where Gwich’in, Inuvialuit, and Métis lived side by side.  Additionally, 
several non-Natives resided there, generally those who had married into a local family.  It 
was occupied from at least 1911 until people began to leave to go to the new community 
of Inuvik in the 1950s and 1960s.   The GSCI is preparing a nomination form for Pokiak 
to submit to the Territorial Historic Sites program.   
 

                                                 
 
2 Aklavik Heritage Conservation Zones project, April 12, 2007 – Alfred Semple.   
3A portion of this information is taken from the draft nomination form to the Territorial Historic Sites 
program.   



Due to an increase in competition for trappers’ fur from whalers at Herschel Island 
(where goods were substantially cheaper than at Fort McPherson), around the turn of the 
twentieth century the Hudson’s Bay Company post at Fort McPherson decided to set up 
another post in the delta.  Kenneth Stewart, known for his superior trading and organizing 
skills at Fort McPherson, was sent to establish the new post.  Stewart arrived in the area 
in 1911 and spoke with an Inuvialuit man, Pokiak.  Pokiak’s camp at the time was east of 
the current-day location of Aklavik at Jackfish Creek.  Pokiak counselled Stewart to set 
up the new post on the south side of the Peel Channel, where erosion and flooding were 
less of an issue.  Both Pokiak and Stewart moved to the southern site now called Pokiak, 
and set up camps and a trading post with several buildings.  Soon, other traders, including 
some from the coast where the whaling industry was dwindling, set up shop – some in 
Aklavik across the channel (Campbell 1987).   
 
Northern Traders Ltd. had a post here from around 1913-1938 (Usher 1971). The 
Northern Traders post was originally known as “Sinic” or Fort Scenic.  It was sold to the 
HBC in 1938.  Although originally, the HBC post was located at Pokiak, it moved over to 
the Aklavik side in 1924.  Aklavik was selected because it was easier for the steamboats 
to dock, even though it is more subject to flooding and erosion.   
 

 
Figure 1. Pokiak. 

 
Richard Ross indicated that there were two sawmills at Pokiak – the first owned by 
Tommy Wright’s father Roy Wright, and the second owned by the government.4  Richard 
worked for the government sawmill for six summers.   
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Today, Pokiak commemorates the values of friendship and kinship, which used to 
provide social structure in the Delta community.  Annie B. Gordon tells of the friendship 
between Kenneth Stewart and Pokiak which brought the name Pokiak to the settlement 
and the channel.  She also remembers that there were benches along the river where 
people could sit and visit, and observe the community or the river.   
 

By the river, … they have bench.  They sit there and I know, I just could 
picture [Kenneth Stewart] sitting there with that old man [Pokiak].  And telling 
him, you know he like that old man so much, he told him that.  “You see this 
river, we’re going to call it Pokiak.”  And so that’s how… that river got named 
Pokiak.  Pokiak Channel.  See, that’s them days, when people … become friends 
like that, you know they really close with one another, that’s how he was to that 
old man, that’s why he name that, that river after him.5       

 
Tommy Wright has very fond memories of his younger years living in Pokiak. 
 

Well, all I know is I grew up there, and, … it was a great place, like, 
when we were growing up all the people had a lot of respect for each other.  And 
they helped each other.  And, any kids, especially, if anybody older than them, 
told them something, told them to do something, or, gave them instructions – you 
did it!  …   

 … we always thought it was different from across the river, you know?  
There was … our grandparents grew up there like, me and my grandparents grew 
up there, Richard Ross his grandparents grew up there.  You know, a lot of old 
people were around there, Old Kenneth Stewart and his wife lived there long ago.  
There was lots of old people.  Ah, in those days people had very, very good 
morals.  You know?  I mean, they, they believed in doing things right.  …if you 
got caught stealing, or lying, or anything like that, you were really in trouble…   

Anytime I think of the Pokiak I always think of all the good things we 
did, good times we had, and …  One time, here’s an example of people helping 
each other.  My dad had a sawmill eh?  And, Buster and his [father] old Dan 
MacLeod, … his house was say maybe 100 yards away from the sawmill.  And, 
it was in the summer, and I guess there was a flu going around or something?  So 
… my dad and all us boys, there was five of us.  And we worked on the sawmill 
all summer, eh?  So one got sick, so [Tommy’s father] said, ‘well, go home.’  
And old Dan’s sitting over there and he sees that, so he sends one of his boys to 
come and work on the sawmill.  And pretty soon another one went home, another 
one came over.  At the end, it was just my dad and the MacLeods were doing the 
sawing!6

 
Bella J. Greenland, daughter of Kenneth and Annie Stewart, moved to Pokiak from Fort 
McPherson around 1915 with her new husband Joe Greenland.  She remembers that there 
was only a summer school there, taught by Edward Sittichinli, who taught the bible in the 
Gwich’in language.  She lived in a large log house, which was eventually dismantled and 
moved across to Aklavik (from a 1981 interview, Campbell 1987).  

 
 
5 Aklavik Heritage Conservation Zones project, April 20, 2007 
6 Aklavik Heritage Conservation Zones project, April 13, 2007 
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 Sarah Ann Gardlund - Aklavik as I Remember It7   
 
… The first fur trading company was the N.T. Company.  They were the first 
ones to build their houses on this side of the river that is now Aklavik…  The 
Hudson Bay moved their buildings on this side of the river, that is Aklavik now, 
in 1920.   
 
 
Mary Kendi was born in Pokiak in 1915.  At that time, Kenneth Stewart with the HBC 
and Joe Greenland were some of the few residents of the small community.  Catherine 
(Stewart) and Lazarus Sittichinli, also newlyweds, arrived in Pokiak in 1916.  Lazarus 
remembered that there were no Inuvialuit living in the area at that time, they lived further 
north on the Arctic coast.  Lazarus and Catherine originally lived in a caribou skin house 
in Pokiak.  However, Henry Stewart indicated that when he was school aged –  probably 
around 1918-1922 – there was only one family, that of old Pokiak on the Pokiak Channel, 
living in Aklavik.  Possibly most other families had moved to the new townsite or were 
out trapping.  It seems like Henry Stewart did not include traders or other workers in his 
tally (Campbell 1987).   
 
 Sarah Ann Gardlund - Life Story8

 
… This is just a short note… We used to stay across the river.  Our kids were 
small and we used to go out every spring, in March, to trap rats and stay out 
until the ratting was over.  Then we came into town.  Carl used to work for 
Stan Peffer putting up the store, him and Mols Beland, until they got started 
on the power house.  Then we moved on this side of town.  There were lots of 
people here then.  I used to stay home with my kids looking after them and 
never used to think of babysitters.  I did it all myself.  Well, some people say 
those days are past.  Maybe, I don't know.  I never went out working until my 
youngest was going to school - then I got a job (and I liked my job very 
much)… 
 
 
 
Annie B. Gordon remembers that people would come across the frozen channel from 
Pokiak to Aklavik to attend various functions.  She remembered dances at Peffer’s hotel 
with live music as entertainment.  Women living in Pokiak would wear dresses to cross 
the channel even in the cold of winter.  “And they get excited when there’s going to be 
dance, never mind how cold it is, eh?  Go across [the Peel Channel to Aklavik] wearing 
dress to come to dance.  Now you can’t even go, go out without running back for wind 

                                                 
 
7 Extract of COPE stories by Sarah Ann Gardlund. 
8 Extract of COPE stories by Sarah Ann Gardlund. 
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pants!”  She remembers dressing up to go and visit the Elders in Pokiak as a sign of 
respect.9   
 
Pokiak is not mentioned often in The Aklavik Journal: A Reprint of the Community 
Newspaper of Aklavik Northwest Territories 1955-1957.   This may be due to the 
acceptance of the community and location as a part of Aklavik.  In the Break-Up 1956 
issue, Bern Brown noted under “NEWS”: 
 

 During the week of June 17th 
tents began to appear across from 
Aklavik on the Pokiak channel, also 
the masts of schooners like the 
“Saucy Jane” which was first. 

 
Pokiak remained the main settlement of Aklavik until as late as 1921, “…after some early 
difficulties experienced in docking river steamers at Pokiak Point, both the Hudson’s Bay 
Company and the Northern Trading Company (the successor to Northern Traders) moved 
to the present site in 1921” (Wolforth 1971: 46, referencing a Toronto Star article, 
February 1927).   
 
The Aklavik Historic Sites Nomination Steering Committee provided some further 
information and direction about Pokiak.  Pokiak was ‘just like a little town.’  Walter 
Jamieson, among others, lived on a surveyed lot, with metal posts.  There might have 
been information on the surveyed lots in the Pokiak and Hudson’s Bay Channel 
settlements in the old Aklavik Hamlet office that burned down.  The Steering Committee 
indicated that Kenneth Stewart named Pokiak Channel, and therefore Pokiak, after his 
good friend of the same name as a sign of respect and friendship.   
 
Pokiak was a big town in the past.  It used to flood occasionally from the lake behind it, 
but not from the river.  It is on high ground.  There is a good fishing area at the point, and 
there is a harbour area out of the wind.  Although no buildings are currently standing in 
good shape, in the past there were houses, cabins, warehouses, fish houses, smoke houses 
stores, trading posts, and a sawmill.  People lived there year-round.  There is a good view 
of the mountains, Aklavik, and upriver from the location, and people had benches 
outsides their houses for sitting and visiting.   
 
In the Dog Tales and Mountie Adventures by RCMP officer Robert Ward, at least one 
story about Pokiak is included.  Ward provides some rare description about an unusual 
Pokiak character, but also includes information about living arrangements in the 
subdivision.   
 

Joe Veitch was another character that lived in Aklavik at the time.  His 
shelter was a ‘tent-frame’ which consisted of a wooden floor and two four by 
four side support walls for an eight by twelve canvas tent.  Over the tent was a 

                                                 
 
9 Aklavik Heritage Conservation Zones project, April 20, 2007 
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tarpaulin providing extra shelter.  The tent was heated by a wood stove with a 
stovepipe shoved through the roof.  The inside of the tent was crammed with 
Joe’s possessions and it was not unusual for his pet cat to share some room with a 
large pet husky dog.  … 

The camp of Joe Veitch was located on the Pokiak Channel, across the 
Peel Channel and about one mile from the main village of Aklavik.  We had 
received information that Joe was making home-brew and this was a no-no under 
the terms of the Northwest Territories Liquor Ordinance.  The information we 
received was somewhat unusual as the source stated that he had been present in 
Joe’s tent when the cat was crawling around the perimeter of the tent-frame and 
inadvertently stepped on the gauze stretched over the brew-pot next to the stove.  
The cat fell into the brew-pot and with a curse, Joe grabbed the cat by the scruff 
of the neck and held the dripping cat over the now exposed brew-pot, while he 
methodically squeezed the fluid from the cat’s fur back into the pot.  … Later, 
the Police made a visit to Joe’s tent and seized the brew before it was consumed.   

 
According to Annie B. Gordon, Sarah Ross was one of the last to stay over there; she 
moved over to Aklavik in the late 1960s, perhaps 1968.10

 
Pokiak is one of two channels in the immediate area.  Hudson’s Bay Channel or Enoch 
Channel is immediately to the west of Pokiak Channel.  While Pokiak was settled with 
Gwich’in, Slavey, Métis, and other people, the Inuvialuit coming from the coast would 
set up a tent village on Hudson’s Bay Channel.  Richard Ross indicated that the Inuvialuit 
would stay there for two or three weeks before returning to the coast, “Yeah, people just 
lived there in the summertime, after ratting, the Inuvialuit, they come in and they set tent 
there, ah.”11  Tommy Wright saw signs that the muskrat trade was lucrative for the 
Inuvialuit as well as the residents of Pokiak, “But in July, when everybody came from 
trapping, … you know ratting finish, boy you’d see whole bunch of brand new tents there 
and schooner masts, eh?  You’d see them all over, lots of schooners.” 12       
 
Richard Ross also remembered that there was power supplied to Pokiak in the winters 
through power poles set into the frozen Peel Channel. 13     
 

Residents of Pokiak 
Families present in the 1940s included:14  
Walter (white) and Annie Jamieson (formerly Annie Tyrrell; Gwich'in) 
Mrs. Jane Leland (formerly Jane Phillips, Gwich'in) 
Johnny (Metis/Gwich'in) and Louisa McDonald (nee Greenland; Gwich'in) 
Old Jim and Eliza Firth (nee Bonnetplume; both Gwich'in) 
Joe and Vivian Koe (nee Bell; both Gwich'in) 

 
 
10 Ehdiitat Gwich’in Place Names Database 1999 
11 Aklavik Heritage Conservation Zones project, April 12, 2007 
12 Aklavik Heritage Conservation Zones project, April 13, 2007 
13 Aklavik Heritage Conservation Zones project, April 12, 2007 
14 From Sheila Greer’s 1999 place names database, source - Dolly McLeod 
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Old Kenneth and Annie Stewart (both Gwich'in) 
Edward (white) and Maria Maring (nee Firth; Gwich'in) 
Albert and Sarah Ross (both Gwich'in) 
Dan McLeod (white - Scots) and Zenaide (Gwich'in) 
Carl Gardlund (Scandinavian) and Sarah Ann Gardlund (both Gwich'in) 
Nels (Norwegian) and Maggie (Inuvialuit) Hvatum 
Roy (white) and Gladys Phillips (Gwich'in) 
Moise (Dogrib) and Catherine Mitchell (nee Stewart; Gwich'in) 
 
Later Hans and Kathleen Hansen stayed in the Mitchell house.  During Tommy Wright’s 
interview for this project, he prepared a list of people who stayed at Pokiak when he lived 
there: 15     

• Bill Day 
• Walter Jamieson 
• Jane Leland 
• Cliff Moore 
• Nizarr Sinchuck 
• Jack Billips 
• Kenneth Stewart 
• Albert Ross 
• Jim Firth 
• Dan MacLeod 
• Jim MacDonald 
• Annie Anderson 

 

• Johnny Lennie 
• Archie Lennie 
• Joe Veitch 
• Nels Hvatum 
• Edward (father) and James (son) 

Marring 
• Donald Gordon 
• Roy Wright (Tommy’s father) 
• Bill Vehus 
• Pokiak 
• Red Andrews 

 

 

Land Use Planning Values and Issues 
 
Richard Ross indicated that vandalism is a problem at Pokiak.   
 

…after I moved this side, and my mom moved this side, … I try to watch 
the house, you know, take care of it, sometimes go there camping in the summer.  
… then you go there some other time, and kids smash all the windows.16

 
Many Elders felt strongly about the designation of Pokiak as a special area.  Pokiak 
deserves protection from vandalism and commemoration as the original Aklavik – where 
Aklavik started.  The remaining buildings are ruined and vandalised.  The relationship 
between Kenneth Stewart and Pokiak is also worthy of recognition.  The Pokiak 
community was friendly, multi-cultural, and hard working – values that Elders feel are 
worth commemorating.  Pokiak is the trail head for numerous trails that were used to go 

 
 
15 Aklavik Heritage Conservation Zones project, April 13, 2007 
16 Aklavik Heritage Conservation Zones project, April 12, 2007 
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hunting, berry picking, or fishing in the mountains.  Other values worth protecting 
include:  

- Pokiak’s eddy is good for fishing and the area is protected from winds.   
- The historical associations with the fur trade:  the site selected because it was 

mid-way between Fort McPherson and Herschel Island trading posts, and 
- Continued use as the area hosts the Pokiak River Music Festival. 

 
 The GSCI, through a title search, identified numerous property owners in Pokiak, as 
there are surveyed lots.  The GSCI conducted a title search for these lots and has this 
information on file.  The private ownership of Pokiak may present challenges to it’s 
protection.    
 

Knut Lang’s Place17

 
Aklavik Gwich’in often recall Knut Lang and Knut Lang’s Place with great fondness, 
including the Elders interviewed for this project.  Knut Lang’s Place is of great heritage 
value because it is associated with an important economic phase in the development of 
the Northwest Territories, when some independent traders such as Knut Lang worked 
with different local groups in supplying the global fur economy.  Two Gwich’in groups – 
the Teetł’it Gwich’in from the Peel River and the Ehdiitat Gwich’in from the delta – as 
well as Métis and Inuvialuit traded with Knut Lang at his post.  Knut Lang’s Place holds 
great value in commemorating a well-liked non-Native trader in the area, one who is 
remembered for his caring and generosity.  It commemorates a relationship of respect 
between non-Natives and the local Aboriginal populations.  As Knut Lang was of 
Scandinavian descent, the site also commemorates the globalization of the Mackenzie 
delta during the middle of the twentieth century, when people from numerous places 
lived in or around Aklavik and enjoyed it’s ‘frontier hospitality.’  Additionally, the site 
was re-used after Lang’s death as a drug and alcohol facility and science camp.   
Numerous buildings still stand.   
 
Knut Lang’s Place is on the Peel Channel of the Mackenzie Delta.  It is situated about 48 
kilometers up the Peel Channel from Aklavik.  It is located near the mouth of the Phillips 
or Neyuk (Neyook) Channel, where it empties into the Peel Channel.  It is an important 
site for the people of Aklavik today, and when it was in operation, it served trappers from 
the surrounding area.  The trading post opened about twenty years after Aklavik was 
established around 1910.  Prior to this, many trappers traded in Fort McPherson or at 
other trading posts.    
 
Knut H. Lang, who may have arrived in the area on the steamboat “The Distributor,” 
came north cutting cordwood for the steamships.  He was born in Denmark in 1896 and 

 
 
17 A portion of this information is taken from the draft nomination form to the Territorial Historic Sites 
program.   



moved to Aklavik to trap, possibly in 1928.18 Lang was travelling with Hans Hansen, 
who also stayed in Aklavik.  He had a trading post at the site being nominated from 1936-
1964.  He originally built a cabin about three kilometers below the store, but abandoned 
it.  After he moved to the current location, Lang set up a camp with a cabin, a store, and 
various outbuildings.  He operated the trading post during a time when numerous 
independent traders arrived in the north seeking a livelihood from both their own trapping 
efforts and trading with local Aboriginal populations.  After 1930, a number of 
independent traders still existed in the Mackenzie Delta and along the Mackenzie River.  
Most areas experienced a centralization and depression in fur trade activities during this 
time (Usher 1971).  There were few ‘free traders’ prior to around 1920 in the Delta 
(Campbell 1987).   
 

 
Figure 2. Knut Lang's Place. 

 
 
According to Campbell (1987), Knut Lang’s post on the Peel River was his ‘main post’ 
until 1961, although he had an outpost in Aklavik from 1940 to his death in 1964.  In 
1961, the Aklavik post became his main post, and the Peel River camp was an outpost.  
Lang also had part ownership of the Aklavik coal mine north of town, which was mined 
and the coal flown to town.  The mine was in operation from the early 1940s to the later 
1950s.   
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According to John McDonald, an Aklavik Elder, locals would sometimes call the Peel 
Channel “Macaroni Channel” as Knut Lang always had macaroni and wieners cooking 
for visitors and trappers (Campbell 1981).   
 
Knut Lang’s Place was known as a stop on the river when travelling to and from the 
mountains.  Annie Benoit remembers her father stopping there on his way back from 
hunting in the mountains; 
 

After that he come down and stop at Knut Lang Place, he buy all what 
we, what he wants… There’s a trail right to Knut Lang Place, you follow all the 
trail and you get to Knut Lang.  Oh, he’s a really nice kind-hearted guy … “Kind 
Hearted Lang” – we gave him nickname.  … he’s kind to people, he never turn 
nobody down when he had the trading post up there.  My dad just got all what he 
need…19   

 
Alfred Semple remembers visiting Knut Lang in 1940 with his dad. 
 

There was a young white trader by the name of Lang who already had set 
up his Trading Post between Aklavik and Fort McPherson.  Those years after 
trapping all winter on the land, after people began to know furs, people used to 
take off to the Delta to hunt muskrat and there were lots of people all over 
hunting muskrat after break up.  Today that is lost also.  Those days people 
fought for survival.  They trapped furs in the winter.  They trapped muskrat in 
spring and they hunted by canoe after break up.  Things were not too expensive 
then.  That was the year of 1940.  Those days at Lang’s, when you traded with 
Lang, you got a can of tobacco for $0.75.  Today you buy can of tobacco, it’s 
$59.00!20   

 
Catherine Semple, who stayed at the camp when she was young, remembers the set-up of 
the camp, “He’s got a living house right here, 
behind is the store and he’s got big stage house 
on top that store another big house another 
store this side too,…”  Catherine Semple also 
remembers Knut as being a very kind man.  
She said he would allow his clients to take 
goods on credit, and they would pay him with 
rats (muskrat skins) or other goods.21   

 

Advertisement in the Aklavik Journal, 
February 1956. 

 
Seasonal supply boats would stop at Knut 
Lang’s Place as well as other locations in the 
delta.  For example, Annie Benoit remembers, 
“In September when the boat come in, of 
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19 Annie Benoit, Ehdiitat Gwich’in Place Names 1999 interview Tape 15. 
20 Alfred Semple, Elders Biography Project, Tape 13. July 2000.  Translated by Therese Remy Sawyer. 
21 Catherine Semple, Ehdiitat Gwich’in Place Names 1999 interview Tape 15. 



course big pile of stuff at Knut Lang place, the boat just land there and the people just got 
all his stuff to the shore and, ahh, lots of people work there, he pay them too.”22  Knut 
would also hire Annie and Jane Tyrell to skin rats for him as they were very quick.   
 
There are several minor mentions of Knut Lang in The Aklavik Journal: A Reprint of the 
Community Newspaper of Aklavik Northwest Territories 1955-1957.   Several 
advertisements for Knut Lang’s camp can be found in the community newspaper, 
including two pictured here:  one dated February 1956, and another in the final issue 
dated Summer 1957.   
 

 

Advertisement in the Aklavik Journal, Summer 1957. 

 
In apparent recognition of Knut Lang’s generosity with his customers, and playing on 
that, the humour section of the newspaper in March 1956 entitled “Don’t Take it Serious” 
has the following text: 
 

THE DEBT SYSTEM: 
 Knut Lang to customer: “Have you 
forgotten you owe me twenty five 
dollars?” 
 Customer: “No.  But give me time, I 
will.” 

 
 
Knut Lang was elected to the Territorial Council of the Northwest Territories (1957 to his 
death in 1964).  According to the research of Robertson (2000), in 1960, Lang formally 
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suggested the name “Inuvik” for the new town on the eastern edge of the delta.  He also 
presciently proposed that the NWT would be better able to self-govern if divided into two 
territories – the Inuit eastern Arctic, and the western Arctic comprised of Inuvialuit, 
Métis, and Dene.  Robertson noted, 

Lang read widely, ordering books by mail on the basis of reviews he read in 
magazines and newspapers.  In his isolated trading post, he debated with the 
authors by notes he wrote on the page margins and in any spaces he could find in 
the books.  His proposal [to divide the territory in two] rested on his own 
thinking about how the western part of the Territories could make the most rapid 
progress to self-government. (Robertson 2000: 183) 

 
The Aklavik Historic Sites Nomination Community Steering Committee provided some 
further information and direction about Knut Lang.  They insisted that the site must 
commemorate the person Knut Lang as much as the camp and the history.  The current 
mayor of Aklavik, Hans Hansen’s son Knute Hansen, is named after Knut Lang.  Tents 
were set up below his store near the river, and the Gwich’in staying there would give him 
dryfish, in exchange for canvas, moosehide, and other goods.  Another man named Ed 
Ricestead23 (described as a ‘hermit’) would watch the store when Lang went into 
Aklavik.  After Lang’s death, all of his belongings were auctioned by the police.  
Apparently, Lang had no relatives nearby, although there was word of a brother in New 
Zealand.  The camp was used in the 1980s and 1990s for school and other programs.   
 
The committee remembered that Lang would ask Ed Ricestead to watch the store when 
he was away.  Ricestead had a camp on Bug Hunter Lake, as well as possibly a cabin at 
Knut Lang’s Place.  Apparently, Ricestead would indeed ‘watch’ the place – but he 
refused to open the store if anyone came around to buy or sell goods!   
 
The camp was built along the Peel Channel where there was a good eddy for fishing, and 
on high ground and therefore less likely to flood.  Lang positioned his camp in a central 
location in the delta, accessible to people from Aklavik and the coast and up the river 
around Fort McPherson as well.  Although now lost to the shifting delta, a creek at the 
camp provided loche for jiggling in the winter months as well.  The camp was en-route to 
good caribou hunting grounds at Black Mountain, and was also located near good berry-
picking places. 
 
There are numerous buildings at the site, many still standing.  There is a warehouse with 
a still-useable ice cellar, cabin, and a cabin cache.   
 
The camp is about 25-35 miles by skidoo or boat.  A winter road can be created using a 
grader from Aklavik to the camp.  The steamboats would dock at Lang’s camp.  Dolly 
McLeod and Catherine Semple, among others, stayed at his camp at one time.   
 

 
 
23 Spelling alternatively Rystead or Ristead 
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Continued use 
Knut Lang’s Place continues to be used sporadically by the surrounding communities for 
a variety of purposes.  It has acted as a drug and alcohol camp, school camp, and a 
science camp.  Elder Neil Colin from Fort McPherson built an old-style spruce bark 
smoke house at the camp for tourists and the educational camps.  In 1987, the camp was 
used as a “residential preventative and educational alcohol and drug abuse project” 
location (Beaufort Delta Social Impact Baseline Data Study 1987).  This successful pilot 
project included teaching youth on-the-land skills while reinforcing elements of social 
responsibility.    
 
In 1997, the Gwich’in Social & Cultural Institute held a Gwich’in Science Camp at this 
site.  Gwich’in Science Camps, held from 1995 to 2001, offered senior high school 
students the opportunity to learn Gwich’in traditional knowledge and western scientific 
knowledge while living on the land. These ten-day camps allow students to earn school 
credits, working with Gwich’in Elders and professionals in the fields of biology, 
geography and anthropology, and learning about the area’s natural and human history. 
 
In 1999, the Natural Resources Technology Program at the Aurora College used the site 
for a winter field camp site.  Topics studied included traditional knowledge, wildlife 
monitoring, and environmental monitoring.  Technical skills such as hunting and trapping 
were also taught.   
 
 

Land Use Planning Values and Issues 
Knut Lang’s Place is an important heritage area.  It is currently owned by the Ehdiitat 
Gwich’in Council.  It is key that the historic buildings on the site be maintained and used.  
The buildings themselves represent the different functions of a working trading post from 
the active muskrat-trapping era of the delta.  Additionally, the buildings host the 
numerous community events and camps held at the site.  The buildings include several 
cellars, one of which is still in use.  Some of the sod roofs are decaying.  The heritage 
value lays in both the architecture and continued traditional and educational use of the 
buildings.  The site should also be cleared of willows, as it was in the past.  Annie B. 
Gordon said that taking care of the buildings and preventing vandalism are of great 
importance in commemorating this site, and is a way of paying respect to Knut for the 
way he helped people. 
 

… we got to keep those places good.  Like, we have to, in return, look 
after it good because [of] what he did for the people.  We should respect him and 
… the place that he had, the cabins and everything.   … if we have any Elders 
alive, and take them up there, they’re going to probably walk around and you’re 
going to even see tears in their eyes [because Knut Lang’s Place is] not being 
looked after good because they know, that’s where they got a lot of help from, 
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and those log houses that are built there?  I don’t think there’s anything wrong 
with those log houses, you know.  They can just fix the roofs, … it’s still good.24   

 
Annie said that there are two buildings on pilings, which need only a small amount of 
repair.  She agreed that the vandalism was of the greatest threat, “And if they just can 
stop people from going up there and breaking up windows, you know?” 25    
 
The site commemorates the era of independent traders in the delta, as well as the fur trade 
itself.  It also commemorates Knut Lang’s caring and generosity; his offer of credit to the 
Gwich’in.  It was spatially well situated to serve delta populations that were under-
served.  It also served as a stop-over point for travel to the mountains.   
 
The area also has other values consistent with Gwich’in needs:  it has a good fishing 
eddy, is on high ground to avoid flooding, it’s part of a trail system to the mountains, and 
is located near berry-picking patches.    
 

Jim Firth’s Place - Jim Firth Vakaiik’it 
 
Ehdiitat Gwich’in Elders indicated the Jim Firth’s Place was an important heritage site.  
Jim Firth was Sarah Ann Gardlund’s father.  After he became too old to stay at the camp, 
he moved to Pokiak.  Other people also stayed at this camp, it was known as a gathering 
place.  Malcolm Firth stayed there, and Renie Stewart stays there now.   
 
 

Sarah Ann Gardlund - Aklavik as I Remember It26  
 
When Aklavik started in 1910, it was an Eskimo camp.  There were four 
families living here.  Old Eskimo men lived about seven miles across 
country and there were another four families living there.  It is one of 
the best fish camps, which is called Jim Firth's Camp, now.  
 
 
Catherine Semple remembered that women used to go to Jim Firth’s Place and jiggle for 
loche,  “it’s nice place, … Millie and all those used to go out jiggling…”27  Richard Ross 
indicated that Jim Firth’s Place has been a camping site for many years. 
 

Years ago, -  I mean, from maybe 150 years?  …Jim Firth, [and the] Firth 
family, … Mary Firth and them?  Bernadette Firth, they all know that place there.  

                                                 
 
24 Aklavik Heritage Conservation Zones project, April 20, 2007.   
25 Aklavik Heritage Conservation Zones project, April 20, 2007.   
26 Excerpt of COPE story by Sarah Ann Gardlund. 
27 Aklavik Heritage Conservation Zones project, April 12, 2007.   



They were brought up there – that’s their country.  .… Well, long ago they stay 
there year round.  …  Especially in the spring, they all go there.28   

 
Mary Kendi agreed – “Jim Firth Place is a good fishing place too.  Lots of people used to 
stay there.”29  Tommy Wright also remembered that Jim Firth’s Place was used for 
jiggling and as a camping place where people would gather.   
 

That’s where they go and jiggle all the time.  And … a lot of people, over 
the years, people have stayed there … even Jim Edwards said one time that when 
he was young guy they used to go out there… They went there to fish.  And 
people used to go in the fall, … they’re catching loche in the fall.  The people 
would be there every night.  You know, different people.  … it was a pretty … 
popular spot to go fishing.  And different people stayed at different times, ... 
different families.  So … there’s a pretty popular place!30   

 

 
Figure 3. Jim Firth's Place. 

 

Land Use Planning Values and Issues 
Alfred Semple indicated that the younger generations should ensure the camps are used 
and kept up in a manner that would make the Elders proud – “But the kids, they should 
keep [up their] granddad or grandmother place, make it look decent, keep everything 

                                                 
 
28 Aklavik Heritage Conservation Zones project, April 12, 2007.   
29 Aklavik Heritage Conservation Zones project, April 12, 2007. 
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clean, things like that.”31  This points to the important values of continued use and 
cleanliness of historic cabins and camps.  Jim Firth’s Place was considered similar to Big 
Rock as an important fishing and gathering area.  It both commemorates and reflects all 
fishing camps in the delta – good for jiggling for loche in the fall, a popular, well-known 
location, easily accessed from Aklavik, and with a history of being a gathering place.  It 
also has family connections and associations.  The Firths are associated with the camp.  
Camps in the delta are carefully catalogued by current and previous owner, as well as 
function – one camp may be referred to as a family’s fish camp, that was previously 
owned by another family.   
 
Jim Firth’s Place is still used by several people for longer periods of time, and is also 
used for loche fishing in the fall.   
 
 

Fish Hole - Ne'edilee (Place to stay for winter) 
 
Fish Hole or Ne’edilee is located on Fish Creek, a tributary of the upper Rat River.  
Interviewees indicated that Fish Hole is an important area for fishing char, sometimes 
locally called trout.  It was mainly used by Fort McPherson people, although some 
Aklavik residents with a Teetł’it Gwich’in background have connections to this place.  
Although in the last decades the char stocks have dropped significantly, the use of Fish 
Hole historically is well documented.  There are several versions of a Gwich’in legend 
about a mountain blocking the spawning char from reaching Fish Hole, one of which is 
presented below, further indications of the importance of this area.   
 

 
Paul Bonnetplume - Medicine Man of Fish Creek32

 
A long time ago, a group of people were hunting and fishing near a 
place called Fish Hole.  The people were living near what is known today 
as Fish Creek.  Further upstream at Fish Hole, a medicine man lived by 
himself, and downstream a few miles was where the group of people 
lived.  
 
The people living below Fish Hole were catching a fair amount of fish - 
nobody complained - but upstream the medicine man was beginning to 
think up some bad things.  He wanted all the fish to himself and didn't 
want to share it with the people below.  
 
One day, one of the men from the camp was out hunting when he 

                                                 
 
31 Aklavik Heritage Conservation Zones project, April 12, 2007.   
32 COPE Story by Paul Bonnetplume. 
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spotted a strange thing happening.  Up above him on the mountain 
ridge, quite near the Fish Hole, he saw the medicine man performing 
witchcraft.  The medicine man was dancing back and forth over the 
ridge all by himself.  The hunter knew the man above him was up to 
something evil.  The hunter went back to the camp and told the people 
of what he had seen up on the ridge.  Soon after, a big mountain came 
tumbling down toward the Fish Creek, causing a tremendous flowing 
noise and a dam stopped water from going down past the people.  The 
fish stopped coming, too.  
 
After a few days passed, the people began to get worried.  They had to 
have food for the coming winter which was near.  They had to have 
fish.  No one dared to go near the Fish Hole as the medicine man 
disliked people to bother him.  Things were getting desperate so, one 
day, the uncle of the medicine man, also a medicine man, decided to 
try his powers on him.  
 
The uncle left the camp and walked up to the dam.  There he picked up 
a small fish, the size of a sardine, and a piece of flint.  He also had on 
him a piece of sinew.  He tied one end of the sinew on to the fish tail 
and the other end of the sinew was tied to the flint.  He aimed for the 
mountain or dam and let go of the flint and fish.  The dam disappeared 
and, once again, the river flowed freely past the people below.  The 
people were very happy now that the river was back to normal.  
 
Up at Fish Hole, the medicine man finally noticed the dam had 
disappeared and was disappointed.  He was very angry and knew his 
uncle was responsible for what had happened.  He was thinking of 
getting rid of his uncle but the uncle was one step ahead of him.  Before 
he could do anything, the uncle started his work.  He took a dog and 
put a muzzle on its mouth.  He then cut the throat and began to fill a 
dried caribou gut bag with the dog's blood.  After the bag was filled, the 
uncle unfastened the muzzle and punched a small hole in the caribou 
gut bag.  The blood started to drain slowly, drip by drip, until it was half 
gone.  About the same time the uncle punched the hole in the bag and 
the blood began to seep out, the medicine man up at Fish Hole started 
having a nose bleed.  When the blood in the bag was half gone, the 
uncle plugged the hole, giving the medicine man just enough time to 
straighten out.  A few hours later, the uncle unplugged the bag and the 
blood proceeded to flow.  And, up at Fish Hole, the medicine man was 
growing weaker now that his nose was bleeding again.  The uncle did 
not bother to plug the bag again, and just before the medicine man 
died, he knew his uncle was doing this to him and he knew, too, why he 



was dying.  
 
Fish Hole and Fish Creek, popular today for char, had always been 
plentiful of fish.  
 
 
 
During a workshop in 1999, Alfred Semple and Mary Kendi described the use of Fish 
Hole for char fishing, and how people would store the fish in a natural ‘deep freezer’ in 
the ground.  Alfred said, “They dig under, I didn’t know how they did it.  They make a 
hole there, then they pile flat rocks and everything over it.  Year and years they kept that, 
they go in there, they put ice, ice house, they use to have ice house around.”  Mary also 
knew about the deep freezer in the ground, “In the fall they get their trout and they just 
put that trout in the ice and they close it in … so the bear won’t go in there and well 
maybe they keep about three to four weeks.”  Alfred thought that there may be a caribou 
fence or corral at Fish Hole as well, which was used long ago to herd caribou and kill 
them.33   

 
Figure 4. Fish Hole on Fish Creek. 
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Land Use Planning Values and Issues 
 
Fish Hole is an important historical and fishing place.  It is renowned for it’s char 
fisheries.  It also has a long history – it’s inclusion in Gwich’in legends attests to the fact.  
There may be a caribou fence at this location, which indicates that an archaeological 
assessment of the area is required.  Fish Hole also supported other activities such as 
hunting and snaring rabbits, and was a meeting place.   
 
Protecting the landscape features named in legends and stories is as important as 
recording of the legends themselves.  The legends and the Gwich’in landscape are 
intertwined.  Fish Hole exhibits the associations with Gwich’in legends and history, and 
the biophysical importance of the dwindling fisheries.  To safeguard and commemorate 
Fish Hole, the char and the area both need adequate protection.     
 

Fish Hole on Big Fish Creek 
There is another Fish Hole below Aklavik in Inuvialuit lands, past Cache Creek.  This 
Fish Hole has a different type of char.  Tommy Wright indicated that the second Fish 
Hole, about 60 miles north of Aklavik, is the one that Aklavik people used.  Dolly 
Varden char and possibly salmon can be harvested from this Fish Hole.    
 

But ah, you know people just went there in the fall … I wouldn’t think 
more that twenty-five or fifty people would have gone there...in a year.  The, the 
one on the Big Fish River… There’s a Little Fish River and a Big Fish River 
[Fish Hole].  … at that northern [one], like the Big Fish River, the water came 
from underground.  … And it’s salt water in there.  The water’s salty; you can’t 
drink it…  You couldn’t make tea with that if you were dying of thirst! 34

 

Land Use Planning Values and Issues 
There may be some confusion of this Fish Hole and the other Fish Hole when Aklavik 
residents discuss “Fish Hole.”  More interviews should be conducted about this particular 
Fish Hole.  This Fish Hole is within Inuvialuit lands.  The GSCI should work with the 
IRC to nominate this area as a Territorial Historic Site.  As with the other Fish Hole, both 
the fisheries and the area are important to protect.  The appearance of salty water should 
also be explored and documented.   The values and issues for this location should be 
explored in further interviews.   
 
 

 
 
34 Aklavik Heritage Conservation Zones project, April 13, 2007.   



Fish Point - Shin Łuk Eenjit Tr’igwich’in (Summer fishing camp) 
 
Fish Point is another important historic fishing location for the Ehdiitat Gwich’in.  
However, it is located in the ISR on Gwich’in-owned land on the west side of the West 
Channel, just downstream from the beginning of Nikoluk Channel.  The Ehdiitat 
Gwich’in Place Names database indicates that the Greenland family stayed there 
regularly, and put up dryfish for both people and dogs.  They made ‘bales and bales’ of 
dryfish. Fish Point was known as a gathering place where Gwich’in and Inuvialuit would 
meet in the summers from mid-July.  There was a tent camp and smokehouses, although 
no cabins.  Lucy Morris, John Greenland, and Old Archie stayed there.  Interviewees 
noted that there are not as many people staying there as there were in the past.   
 

 
Figure 5. Fish Point. 

 
Alfred Semple remembers that Old Lazarus Sittichinli stayed at Fish Point, which is only 
12 miles below Aklavik.   
 

Yeah, they go down there.  Some time in August, in July it’s too hot, to 
make dryfish.  Maybe you know that yourself.  In August some time, mid-
August, they go down.  Old Lazarus met some Eskimo people there.  They make 
smoke house there.  [It is] their favourite place because of fish.  Whitefish … 
when they’re running.  … A good place for fishing.  From way back generations 
and generations at Fish Point they called it.35
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Catherine Semple has fond memories of Fish Point as well.  She remembers walking 
from the camp site down the point to pick berries.   
 

Oh, lots of people used to stay there, we used to stay there and … you 
know that lots of [people] always go there in the summer?  … they go down, not 
even two weeks they come back they have, fish, dryfish.  And we walk down [the 
point] sometimes, just two of us.  The Sittichinli girls, I go with them and we go 
[berry picking].  And then, when trout is running, we get trout too.  It’s small, but 
it’s nice day, I always wish to stay there, but nobody go there.36

 
Annie B. Gordon also remembers staying at Fish Point and fishing and berry picking.  
She reminisced about how different things were when she was younger, when the trip to 
and from the berry patch was on foot instead of with a fast motorboat. 
 

… it’s really good fishing place, they get whitefish, coney.  Fall time 
they get trout [Arctic char] there too.  And from that Fish Point, just down, they 
walk down that long stretch, right at the end there’s a berry patch.  They walked 
that far; they don’t go back and forth, with boat.  Like if it was today we’ll just 
go down with a boat [but] we used to have to walk that long ways, I don’t know 
how many miles.  And it’s a good berry patch, all in that area.  Good for 
blueberries and they find different berries there, fall time everybody go for 
cranberries.  That’s why they stay at Fish Point, because they make their dryfish 
there.37

 

Land Use Planning Values and Issues 
Fish Point is located within the ISR, although it is within a privately-owned Gwich’in 
parcel. The GSCI recommends that the GSCI and the IRC work together to protect this 
area, possibly through nomination to the Territorial Historic Sites Register.   
 
Fish Point has strong historical connections, it was used by previous generations of 
Gwich’in for hunting, camping, and berry picking – it’s Gwich’in name translates as 
summer fishing camp.  It is known for whitefish.  It is within easy access of Aklavik.  
Although associated with the Greenland family, it was a gathering place for many 
families.  It commemorates the use of tent camps for short-term (less than two months) 
yet intensive use of an area.  Although there were smoke houses, there were not cabins in 
this location.  For some residents of Pokiak, it was a location for their ‘second home’ – 
their semi-permanent tent camp for fishing and berry picking, which would be visited 
during the summer.   
 
Like many of the other places listed, the need for protection of this place implies 
continued use.  Annie B. Gordon mentioned, “So now, nobody stay down there… It’s 

 
 
36 Aklavik Heritage Conservation Zones project, April 12, 2007.   
37 Aklavik Heritage Conservation Zones project, April 20, 2007.   



really good place if people just keep on using it, but nobody use it any more”.38  The use 
of the area for summer fishing by Gwich’in and Inuvialuit is of key management 
importance.   
 

Big Eddy - Ok Choo (Big Eddy) 
 
Big Eddy is an important char fishing area.  The trailhead to an old-time hunting trail 
heading into the mountains towards Willow River is located at Big Eddy.  Big Eddy is 
near the base of Black Mountain and is the almost year-round home to Elder and 
interviewee John Carmichael.  Big Eddy and other camps in the direct vicinity are 
occasionally referred to as “Black Mountain”.  Mary Kendi indicated that Big Eddy is 
known for caribou, fish, and sheep.  It was an important place from before the muskrat 
trapping days.39   
 

 
Figure 6. Big Eddy. 

 
Alfred Semple remembers his grandmother or great-grandmother speaking about Big 
Eddy in the days before firearms.  Even then, Big Eddy was a ‘favourite place’ because 
the availability of Arctic char and the access to the mountains for hunting.   
 

                                                 
 
38 Aklavik Heritage Conservation Zones project, April 20, 2007 
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Well, that’s a long story, that one.  [My grandmother’s] name is Caroline 
Tsiigii.  She live up 115 years.  She … come to McPherson that time 1945 she 
told me a story about this Big Eddy [in the] 1800s.  My great-grandmother tell 
me they come down Husky River.  There’s no trees!  Just along the river, there’s 
a tree there and there, and willow.  Their favourite place to go down – Big Eddy, 
… only place they can get some trout.  Or maybe they’re going to hunt sheep or 
something [at] Black Mountain.40   

 
 
 
 

Roddy Peters - Two Real Old Couples41

 
Another legend story about the old days.  Long time ago there were 
two real old couples - a real old woman and real old man.  They had 
one son living with them.  This young man must have been about 
twenty to twenty-five-years old and he was doing the work for this old 
man and his mom, two real old couples.  He made a living for them 
wherever they moved around in summer time and during the winter.  
So, one time these two old couples moved down the Peel River, down 
into Husky River and they travelled down right under Black Mountain, 
around Big Eddy.  They stopped around there and fished all summer.  
In September, when the Arctic Char start running they put up dry fish 
and mixed all different kinds of fish. 
 
Sometimes, this young man tried to go hunt sheep up Black Mountain.  
One day this young man went hunting.  He said he was going on top of 
Black Mountain towards Red Mountain.  He left his grandparents and 
then disappeared for a few days.  These two couples couldn't do much 
about looking for him because they were too old to look far away.  So 
the best way to find him - they got a birch bark canoe and paddled 
back up river, up Husky River, until they got to Rat River.  I don't 
know how long it took them, maybe two days - one night, two days.  
They paddled a long ways to the mouth of Rat River so they went up 
the Rat River canoe landing place - lots of people were staying there, 
too.  From there, after freeze-up, people had to move up towards the 
mountains through Rat River.  Pass people always moved there and 
got into the Yukon - they moved up there through the mountains.  So, 
when they got there to Rat River, to the canoe landing place, they told 
the story to the people.  A bunch of men went down with the canoe to 
find out what happened to their young man.  They got down to Black 

                                                 
 
40 Aklavik Heritage Conservation Zones project, April 12, 2007.   
41 COPE story by Roddy Peters 
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Mountain.  Close to Red Mountain, right on top, they found this young 
man's body.  He had been murdered by Eskimos.  They got back down 
to these old people's camp and they brought all their things, dry fish, 
all their belongings.  People divided up into their canoes so they 
brought it up to Rat River to the canoe landing place where everybody 
was staying.  So the people brought sad news to these old couples.  
And from that time, these two old couples started crying every day, 
every night.  They stayed with somebody with a big teepee.  Some 
people had got caribou skin tents, homemade tents made out of 
caribou skin.  After freeze-up, people started moving through the 
mountain.  All winter they moved here and there looking for caribou.  
Killing a bunch of caribou, they would stay there and then keep 
moving.  Pretty soon, travelling through there - then they would keep 
moving. 
 
They travelled in the Yukon way up the other side of the mountain.  
Towards spring, they got into Peel River, near Rat River.  They passed 
spring there.  After there was open water, all the people moved down 
with skin boats.  Those days, some people gathered at Old Fort - they 
called it.  Now it's Old Fort McPherson since white man came to this 
country.  People used that place for a fort so they called it Old Fort. 
 
So, from up the Peel, here and there were fishing places, fish camps, 
wherever there were eddies.  And all those places, people were living 
there so these old couples got to Old Fort with some people.  All 
winter, wherever people moved, they picked bones, caribou bones, 
and they had two big caribou leg skin wrappers.  They filled these two 
big wrappers up with bones, straight bones.  When people were 
moving, they pulled that.  While they did that, the old lady was crying 
for her son.  That old man cried, too, for his son.  Every day and night 
they cried.  They really missed their young boy that got killed - 
murdered.  All winter he had been saying that during the summer, 
finally about the end of August, sometime in the middle of September, 
they were both going to move down to that mountain again.  Some 
people just let them do what they liked.  They had got a big enough 
canoe; they loaded up their belongings, all those bones.  They started 
paddling down the Peel River into Husky River, all the way down big 
eddy where they stayed last summer and fall.  They got to their camp, 
then they built a snow house with mud.  They cut square house moss 
and made a house out of it, like a snow house, but made out of 
ground.  There was a big room, on top of the house was a big hole 
where the smoke went out.  They had a fire right in the middle of that 
house.  They had a caribou skin for their door.  All day that man stood 
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those bones, made them sharp on both ends.  The bones he split up.  
He collect two thousand of these bones.  About near end of 
September, he finished all the bones. 
 
While doing that, he fished.  Just him and his wife.  Both were so old.  
It must have taken one whole day to stick these bones into the 
ground; half of them sticking out - all over his camp.  The only time 
they took some bones out was when he got water at the river.  The 
only time he put them back was on the way back.  There was no place 
around where there were no bones - no safe place to stop.  The 
ground was freezing, too, in the fall.  It was about the end of 
September and these bones were sticking out of the ground all over 
just solid.  One day, a whole bunch of Eskimos travelling around were 
looking for people to kill.  Wherever they saw strangers (all different 
tribes of people travelled all over those days) they had a war together 
until whoever won carried the story to a different country and different 
tribe of people.  (In those days they did that.)  One day, I guess it was 
night time, the Eskimos were right on top of Black Mountain.  All at 
once they saw a little light way down the river so they all went down 
the Black Mountain.  They were close to that same old camp that man 
lived in.  They all surrounded that old man's camp.  They had to wait.  
Those days, different tribes of people started up war early in the 
morning with the daylight, that's when they started having war.  So 
these Eskimos were waiting until morning.  So it was getting daylight 
and all was green.  They all ran towards that old man's camp and they 
all stepped on the sharp bones and fell down.  Wherever they fell down 
they got nailed by those sharp bones.  They couldn't get up, they were 
half-winded.  In the mean time, this old lady heard something when 
she woke up but she couldn't make out what it was.  She called her 
husband to get up.  "Wake up my husband," she kept saying.  Finally, 
this old man woke up.  She told her husband, "I hear something funny 
making noise outside.  You should get up and check whatever it is."  
"Ah," he said, "go back to sleep - you are just dreaming.  You think 
you are hearing something, you are just dreaming in your sleep.  Go 
back to sleep and there is no use bothering about it."  So this poor old 
lady went back to sleep.  So they slept way after daylight.  Finally this 
old man woke up and made a fire.  The old lady got up, too.  They had 
a caribou skin for the door and inside the house they covered that 
caribou skin with some wood and stones, some heavy things on top so 
nobody could come in while they were sleeping - an animal or 
something like that.  They took all that away and this old man lifted 
that door up and he started to look outside.  All over outside, right 
around the cabin, were Eskimos laying all over, half-winded all making 
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noises.  He went back into the house and picked up his bow and 
arrows and he went outside and pulled all the bumps wherever he was 
going to step a little ways from the door.  He stood and there he 
started - he shot at them with those arrows.  He made sure he killed 
everyone of them right around his house, just cleaned them out.  And 
even that, so many Eskimos ran back home, they didn't know what 
was going on so they all ran away, ran the way they came from.  
These Eskimos that were safe - they all went back to their country to 
take the news back. 
 
These two couples, after they did this, loaded up all their belongings 
and they started paddling back up the Husky River.  They travelled for 
maybe over two weeks back to old Fort McPherson.  When they got 
back there, they told their story about what they did.  The old man 
told his people, "From now on, I  have done my share over my son.  
From now on, me and my wife are going to be happy because I did the 
same thing to those people who murdered by my son.  I am very 
happy for what I have done." 
 
The news went around about the great story about these two old 
couples and this story must have happened thousands of years ago.  
Five hundred years ago, but it's an old legend story.  I learned it by 
some old people who tell legend stories.  I picked this story out by the 
older people; I am not really telling this story right.  There might be 
some mistakes but I try my best to tell what I learned from the older 
people. 
 
So this is your translator, Roddy Peters, from Fort McPherson. 
 
 
Mary Kendi heard another version of this story from Bella Ross’ grandmother, and she 
recounted it for the GSCI; 
 

Yeah, where  that Black Mountain … right in that flat – it’s between the 
mountain and the Husky River.  In the back there’s big open place, that’s where 
that old man and his wife [stay, and] they make just like needle them bones; they 
make them, split them up, and make them sharp.  And that’s how much they felt 
so sad for their boys [who] got killed and they want to pay back the same way to 
those other people that kill their sons.  

So they made lots of that bone and … at night they put it all around their 
camp and … they stick it in the ground.  And pretty soon this Eskimo was 
coming and could see their fire.  [The Eskimo] just start running towards their 
camp and they see that fire, and they never know that needles were all out in the 
ground.  …They run into that and they got hurt by their feet so they fall down 
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and they run over each other and all of them got bones stuck in their foot, or their 
side or hand.   

… he took his bow and arrow and shoot them again with bow and arrow, 
[but] when the Indians and Eskimo fight they always leave two [alive].  They 
don’t kill them because they have to make news to their people.  Indians do that 
too.  They kill everybody but they leave two boys out and they go home and 
make news [about the] war …   

That’s what he did and he left two boys out … the next time [the 
Eskimos saw the fire] they went up the Black Mountain and they follow the 
ridge, and when they got to the other end they could see that old man’s fire down 
there.  So while its dark, they start going down… that cliff, falling down that 
cliff, they didn’t know they were going down that cliff.  And those Eskimos had 
bow and arrow too and when they fall, they fall on their own bow and arrow and 
the others fall on them too, and they all got killed.  … The old man was happy 
and he said, he fought for himself.  He had this war.42

 
Alfred Semple remembered hearing about Big Eddy from Elders when he was younger, 
Elders with memories of the days before firearms when bows and arrows and skin boats 
were used.  Alfred heard a story about people travelling to Big Eddy and making char 
dryfish.  These were days before the muskrat trade when people travelled extensively 
season by season.   
 

That’s what they put in their skin boat, after they got to Big Eddy they 
stay a few days and make trout dryfish …  No tent it’s just tee-pee.  Well after  
[a] few days they got … trout, you know - half dried, and they dig down to the 
permafrost, no shovel them days.  … they dig it and cover it up with moss …to 
keep it cool.43   

 
After staying at Big Eddy and preserving char using natural fibre nets, Alfred indicated 
that the Gwich’in would move to the mountains to hunt sheep.   

Land Use Planning Values and Issues 
Several things were identified as important about Big Eddy:  the char stocks, and the 
meeting place.  The protection of the fisheries is an important step in protection of the 
area – and therefore the protection of the waterways and water should be included in the 
designation as heritage conservation zone.  The protection should also include promotion 
of traditional fishing in the area, as supported by the stocks.   
 
This traditionally named place is a hub and access point for trails heading into the 
mountains where big game are hunted.   There are Gwich’in legends associated with Big 
Eddy, demonstrating its historical and mythological importance.  The historical and 
archaeological remains should be properly recorded.  
 

 
 
42 Ehdiitat Gwich’in Place Names Project January 1999 Tape 25. 
43 Ehdiitat Gwich’in Place Names Workshop Tape 17, January 1999 



Black Mountain – Chigwaazraii (Black Rock) 
Black Mountain is part of what is called Mount Goodenough on maps.  Before the Delta 
assumed it’s important role in the twentieth century, people would spend much more time 
in the mountains hunting.  Mary Kendi said that the Gwich’in would pass winter in the 
mountains and only come to the river valleys for the spring, when it was dangerous to be 
in the mountains due to high water.  “People used to live in the mountains… they come 
down in the spring.  Pass spring in the river.  Because … you can’t … pass spring in the 
mountains, because there’s danger, water?  …  Rush, the water rush.” 44  There are 
several legends associated with the mountain:  the Gwich’in place name may be related to 
the story of Atachookaii's battle with Crow, in which Crow lost his feathers. Also, an Old 
Man and Old Woman camped by this mountain got revenge on the Inuvialuit for killing 
their son. They sharpened sticks, and put them around their camp for protection, which 
killed the Inuvialuit when they went over the mountain cliff and died.  Two versions of 
this story are presented in the Big Eddy section by Roddy Peters and Mary Kendi.   
 

 
Figure 7. Black Mountain. 

 
Black Mountain is known to have mountain sheep, unlike Red Mountain, where they are 
rarely seen.  Alfred Semple remembered hearing about people snaring sheep in the old 
days, from an Elder talking to him about it; 
 

Just above my place [near Big Eddy] that summer trail [goes] way back, 
old people’s trail.  You know after you leave the river, it’s just bare land, no 
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trees, no bushy places.  You get into that creek, go walking all the way up until 
you get to the foot of the Black Mountain; there’s no trees on the side, nothing, 
not even willow.  After you get so high you look out into the Delta, you’re just 
like down the coast.  You could see just lakes and all that. 45    

 
Alfred remembers the Elder talking about how the mountain was as bare as the coast or 
the ocean, without any trees.   This was in the distant past, before the arrival of firearms.   
 

No gun, you know, good hunter – they use bow and arrow.  … young 
guy they chase the sheep on top and set snare down where the sheep is crossing 
the creek.  There’s a sheep trail.  They get sheep in the snare some way; they 
trick him, after they get in the snare you shoot them with a bow, you kill that 
sheep.  Now after they get three or four sheep, they put all that meat into the dog 
pack and they go back down to where Big Eddy is, now they’re making 
drymeat.46   

 
Black Mountain is known as an excellent hunting location, for both it’s abundance of 
game and proximity to Aklavik, “It’s a good place to shoot…  That’s right important, that 
Black Mountain [from] way back, for old people.”47

 
Mary Vittrewkwa – Legend #148

 
A long time ago there were two boys who went down the river towards 
Black Mountain because it was a good place in the summertime to 
hunt mountain sheep.  As they were about to land, they saw a small 
camp, but no one was around.  They knew about a woman who was 
lost over a year ago, so they started looking around the camp and 
found some sewing which they figured was a woman's clothes.  The 
woman had been alone a long time so when she saw the boys coming, 
she ran in the bush and hid, so they called her and they told her they 
were her people and they said, "If you come out to us we will take 
care of you".  After she thought for a long time, she came out to them 
and they moved into the mountains.  She was known to be a very 
smart woman, so the first caribou she caught she made clothes for 
herself.  They were lucky all summer and killed plenty of caribou. 
 
Them days all the men's and women's clothes were made of caribou 

                                                 
 
45 Ehdiitat Gwich’in Place Names Workshop Tape 17, January 1999 
46 Ehdiitat Gwich’in Place Names Workshop Tape 17, January 1999 
47 Aklavik Heritage Conservation Zones project, April 12, 2007 – Alfred Semple.   
48 COPE story by Mary Vittrekwa 
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skin, even their tents.  Finally, they came back to the river and went 
up to look for the people.  This woman had a very close girlfriend and 
when she saw her she told her, "I've got a new tent for you, and I 
want you to stay near me.  Also, I will give you one of my husbands 
because at one time you helped me out."  They stayed together for a 
long time.  This is the end of this story. 
 
 
Mary Kendi also remembered a story about a bear den on Black Mountain, with a moral!  
This story is from a time when people and animals could speak and were friends.   
 

[I’ll] tell old time story.  … Two boys … hunt caribou or look for 
caribou, and they go to Black Mountain …  And they don’t see caribou and they 
can’t go back, it’s too late.  So they camp around looking for a place to sleep.  
They find bear den, they went in there to rest, it was in the fall.  They went in 
there to rest, and they fell asleep and they never got up until springtime!  Just like 
bear, you know how bear sleep.  They went like that, they slept all winter.  Next 
springtime … April, when the snow start melting and dripping.  In front of that 
den, dripping at the door way, they woke up…  And then from there they went 
back home.  [The others] thought they were dead or animal kill them or 
something like that.  They slept all winter.  That’s why they say they’re not 
suppose to go into a bear den… and have a rest!  They’ll sleep for one year.  
Now you know how to catch up on your sleep.49

 
Mary also knows of some markings left on Black Mountain by the biblical flood that 
Noah weathered in an arc.  When the water was dropping, it dropped in stages and left 
watermarks on the mountain.   
 

And I tell them that, you see that Black Mountain?  When you look at it?  
You could see one strip of land like this on it.  Another one like that.  At the 
bottom … just barely see a little line that’s all?  … Well someone told me that is 
when Noah had the flood.  That’s where the water went up past that, all that 
mountain was in the water.  And after that it’s just going down.  That’s where it 
stopped; that first line.  It stayed there for a while, and then dropped some more 
and another line [formed] like that, before it drop again.  And then further down 
– you [can] barely see it.  And after that it, it went back to the earth. 50   

 

Land Use Planning Values and Issues 
Black Mountain is important for the stories and legends associated with it, as well as for 
hunting sheep.   All places on the Gwich’in landscape with mythological connections 
should be protected or commemorated.  Mountain sheep were snared on Black Mountain 

                                                 
 
49 Ehdiitat Gwich’in Place Names Workshop January 1999, Tape 21 
50 Ehdiitat Gwich’in Place Names Workshop January 1999, Tape 21 



in ts’ii deii (old time) days – it is considered as an excellent hunting location today.  The 
sheep and caribou should obviously be protected and their harvest promoted to preserve 
the heritage values of the mountain.    
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Red Mountain - Sreih Nitsìk 
(Red in the sunlight mountain) 
Red Mountain is an important berry 
picking area, and figures in numerous 
stories and legends.  There are several 
versions of why the mountain has the 
name Sreih Nitsìk, but generally there is agreement that it relates to the fall colour of the 
leaves of bird eye berries or rock which covers the ground surface there, and possibly the 
effect of the sun turning the mountain red.  Black Mountain and Red Mountain are 
mentioned in the COPE story Two Real Old Couples by Roddy Peters, above.   

I used to go there every summer with my 
little kids.  … I was married still I take my 
kids along, go up there and stay up there 
alone.  We could pick berries, and catch 
rabbits, and, have a good meal.  Quiet. 

- Mary Kendi51

 
Charlotte Vehus remembers camping on Red Mountain,52  
 

When I lived in Aklavik after I married my husband, … Norris they build 
us a skiff …  I used to find my stuff, throw everything out there, and I used to go 
up to Red Mountain.  [My kids] were not too big at that time, I used to take them 
and camp alone by myself. … All week I would set snares and nets there and 
nobody would come around – only once in a while.  I never saw anybody when I 
was there like that.  Sometimes I would take my kids and Mrs. Martin with me.  
… When I was camping out there with these two kids all day, I would go up in 
the morning picking berries with them.  Then after, I would go up and visit my 
snares and nets and we had something to eat all the time.  I had a fire place for 
them and .. they just ate anything they wanted, at any time.  There I would stay 
out all day with them picking berries.  In the evening, I would come home with 
them. 

 
The summer winds on Red Mountain can provide caribou relief from mosquitoes, a 
behaviour of which hunters like Alfred Semple were aware – “in the summer the winds, 
… caribou stay away from mosquito.”53   Alfred remembered hunting caribou on Red 
Mountain with Old Eddy MacLeod, Dolly MacLeod’s husband.  They shot a caribou that 
was so large it took several trips to bring down the meat.  Alfred went up Red Mountain 
to where the caribou was cached under the moss against the permafrost, and Catherine 
went with him.  Together they processed the caribou.   
 
Catherine also remembered that Dolly MacLeod would camp up on Red Mountain for 
berry picking.  Dolly would travel up an old trail, which is described below in the 
“Historic dog-team trails” section.  “There’s old trail to there where the, Dolly used to go 
                                                 
 
51 Aklavik Heritage Conservation Zones project, April 12, 2007 
52 From a COPE interview by J. Semmler 
53 Aklavik Heritage Conservation Zones project, April 12, 2007 – Alfred Semple.   



to berry patch, set tent there?  … you go through that trees a little bit and then you hit the 
berry patch.  That’s where they always have their camps.  And pick berries.”54   
 
Annie B. Gordon remembers school children walking up the trail from Husky Channel to 
berry picking areas on Red Mountain.  She said, “They used to take kids up out berry 
picking.  And they take them up there but they just go to the flats.  Even along the flats 
there you could find lots of yellow berries, blueberries, cranberries…”  Annie said that it 
was well used as a recreational site by people in Aklavik.  “Everybody go to Red 
Mountain for berry picking or just go for picnic even.”55    
 

 
Figure 8. Red Mountain. 

 
 

Land Use Planning Values and Issues 
Red Mountain is valued for it’s proximity to Aklavik, the berry picking, the recreational 
value, the red colour it displays, it’s appearance in legends and stories, excellent caribou 
habitat (especially the breezy area on top) and hunting, and the historical trails.  
Protection of Red Mountain should include the protection and promotion of the 
harvesting areas, both animal and berry.  As a potential heritage conservation zone, Red 
Mountain is visible and important to the community members of Aklavik.  It has 
mythological associations and is used by people of all ages recreationally.   
 

                                                 
 
54 Aklavik Heritage Conservation Zones project, April 12, 2007 – Catherine Semple. 
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Historic dog-team trails  
Mary Kendi can describe the route of trails easily, even 
though it has been years since she has used them.  This 
is because old-time trails connected vitally important 
areas on the Gwich’in cultural landscape. 
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Dog-team trails were important, in 
particular during the muskrat 
trapping days in the delta.  Trails 
provide a mental map of a cultural 
landscape.  Alfred Semple, who 
has failing eyesight, reminisced 
fondly that “every dog trail, I 
remember, is still in my mind.”57  
Mary Kendi remembered a time 
long ago when dogs were 
important to the survival of the 
Gwich’in. 

 
Once you get through this flat, trees and willows, 
you get onto the hills and then there’s no more trees.  
It’s open and you could go either this way or either 
down to Big Divide and this way you could go to 
Marten Creek and Willow Creek.  That Willow 
Creek is going up this way and then Marten Creek 
goes like this and that other creek go to Sheep 
Creek.  Three rivers join together …  I been all 
around there.56

 
 

I remember the days when I was growing up.  Dogs were very important 
to people.  When they came amongst the people the people taught their dogs very 
well, how to carry packs in the summer and how to pull their leg skin toboggans, 
or sleds, in the winter.  You never had to tie your dogs.  Everyone had two or 
three dogs.  When you set up camp the dogs stayed by their masters’ lodgings.  
They did not wander far.  If they did wander amongst the camp they always went 
back and slept by their masters lodge.  The lodges were made Teepee style or 
else with moss.  At that time in our history the dogs listened very well to its 
master.  The people depended on using them and to carry their belongings from 
place to place so they looked after their dogs very well and they teach them very 
well.  So the dogs were very obedient to their master and did what their master 
told them. You visited and there were dogs at the entrance of the lodge.  
Sometimes they look at you but they did not bark or did nothing.  Today dogs are 
different as well as society, people.  The dogs are animals and aware of the 
change.  Because they are aware of the change they too have changed.58   

 
Travelling with dogs was vital to the success of the muskrat fur trade before the advent of 
the skidoo.  Many Elders fondly remember travelling with dogs.  Annie Benoit indicated 
that dog travel is actually easier than with skidoos: 
 

But now today traveling with ski-doos, the machine would travel so fast, 
it’s not easy to travel like traveling with dogteam, because … you never had time 
to get cold too.  If it was cold you wouldn’t know it, because you’re always on 
the move and keeping your body warm, with the ski-doo if you’re sitting there 
and you’re traveling fast, you’re not doing nothing, you’ll get cold right away.  
So that’s the whole difference.59   

 
 

 
56 Aklavik Heritage Conservation Zones project, April 12, 2007.   
57 Aklavik Heritage Conservation Zones project, April 12, 2007.   
58 Elders Biography Project, Mary Kendi, Tape 12, July 17, 2000 
59 Ehdiitat Gwich’in Place Names Project, January 1999 Tape 15. 
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Annie remembered walking beside the dogteam if required, which also kept you warm.   
 
The trail from Husky River to the berry patch on Red Mountain was discussed as a good 
candidate for protection.  This trail was used to access the berry patch by many people 
from Aklavik, and was even used by school kids.  Alfred Semple remembered that the 
trail to berry picking on Red Mountain went from either the mouth of Husky River or 
through Bug Hunter.60  Annie B. Gordon said that in the past, that trail was worn down as 
a groove into the ground by people walking along it single-file. 
 

That’s another good trail you know.  We always used to try and say 
people should widen it and keep it open… because people go up there, and 
Elders go up there, because they know it’s good berry patch way up.  So they’d 
use that trail so much it’s just worn right into the ground.  And not only Elders 
and our native people, school kids used to go up there too.  School, lots of school 
kids.  When it’s big they’d take them out to go berry picking.61

 
Other trails are important as well, the trail between Aklavik and the East Branch through 
Alfred Ross’ camp where moose could be hunted, the later trail between Aklavik and 
Inuvik, and the portage trail to Fort McPherson.  Tommy Wright said that some locations 
along the Husky Channel, as it meanders east and west, come close to the mountains.  
These spots are likely to be trailheads into the mountains.  Tommy remembered,  

 
And they used to have dog team trail up there too, there’s one ridge they 

could go up with dogs.  And they’ve been doing that for a long time…  And the 
other ones you know, they go up Willow River… 62       

 
There was also a Bombardier trail between Aklavik and Inuvik, in the early days of “East 
Three.”  Richard Ross remembered hearing about the trail.  “Because that thing was the 
only thing we had for transportation that time, they never had taxi or nothing, no ice road, 
it was Bombardier, … just like taxi.”63   
 
Dog team trails commemorate the way people worked together in the past to survive and 
thrive.  Annie B. Gordon remembers that when travelling by dogs, people travelled 
together and helped each other.  “All the men take off with their dog teams.  And they go 
right to Fish Hole.  One time, it’s hard travelling but they all would be together and help 
one another.”64   Mary Kendi remembers a dog team trail that went by the police cabin 
near the mouth of Schooner Channel.  People travelled to the police cabin on an old-time 
portage trail and would fish for the police.  The police used dog teams on patrols and 
would need a large amount of fish to feed their dogs.65   

 
 
60 Aklavik Heritage Conservation Zones project, April 12, 2007.   
61 Aklavik Heritage Conservation Zones project, April 20, 2007 
62 Aklavik Heritage Conservation Zones project, April 13, 2007 
63 Aklavik Heritage Conservation Zones project, April 12, 2007 
64 Aklavik Heritage Conservation Zones project, April 20, 2007 
65 Aklavik Heritage Conservation Zones project, April 12, 2007 
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Land Use Planning Values and Issues 
 
Trails, in particular old-time and dog-team trails, are of high heritage value, 
commemorating the traditional use of the Gwich’in landscape as well as the use of dogs 
for transportation.  Dog teams and packs are remembered as being well-behaved, a trait 
which helped their owners survive. “Yeah, those were important trails.  Gwich’in, 
Inuvialuit, doesn’t matter … even white people using them trails, Old Lang told me 
that.”66  Trails need to be properly mapped and maintained to preserve their heritage 
value.  Some interviewees indicated that several Elders in Aklavik could adequately map 
the old time trails.  Alfred Semple provided instructions for how to open up a trail that 
has grown over with willows – the important thing is to cut the willows all the way to the 
ground in the fall, right after the ground is frozen. 
 

And a lot of time, [to] cut trail like that, they start like in the spring time.  
They should go right after freeze up, ice thick enough for skidoo to travel, not 
enough snow.  …  They [should] cut that trail [just after] freeze up.  They cut 
right down to the bottom, right down to the stump eh?  [If there is] too much 
snow, …everything is sticking out. 67     

 
The trail should be kept open by continued use.  The Aklavik-Inuvik trail is kept partially 
open by Billy Day, who has a camp along the trail and uses it between Inuvik and his 
camp.  An Aklavik resident, Bob Buckle, would like to seek funds to clear this trail and 
use it for a dog-team race.  Richard Ross agrees that the trails should be used, although he 
fears that the willow growth might obscure the trail and prove difficult to clear, “You 
know, so darn much willows now.  Ah, I guess you could pretty well see it yet, but you 
know, you’d have to cut it out.” 68       
 
Historic dog-team trails are easier to follow on foot or by dog than modern skidoo trails, 
according to Annie B. Gordon.  “But that old dog team trail is really good to follow with 
a dog team, we used to go through there when we stay up in the hills with old people.  It’s 
way longer but it’s … easier to follow.”69   
 
 

The Delta – Ehdiitat (Among a timber stand) 
The Mackenzie Delta is inextricable from the history and identity of the Ehdiitat 
Gwich’in.  The delta housed the muskrat that originally attracted both the Gwich’in and 
Inuvialuit to the area during the muskrat fur trade era in the late 19th and early to mid 20th 
centuries.     
 

 
 
66 Aklavik Heritage Conservation Zones project, April 12, 2007 – Alfred Semple. 
67 Ehdiitat Gwich’in Place Names Project, January 1999 Tape 15. 
68 Aklavik Heritage Conservation Zones project, April 12, 2007 
69 Aklavik Heritage Conservation Zones project, April 20, 2007 
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Mary Kendi indicated that her grandfather Jim Firth, her father Paul Koe and her uncle 
Andrew Koe, were the first Gwich'in to start staying in the Delta, rather than travelling up 
the Peel into the mountains.  They originally stayed around Nagwichoo tshik or Mouth of 
the Peel village near Fort McPherson.70  Prior to the fur trade bringing people to stay in 
the delta on a much more permanent basis, the area was somewhat of a no-man’s land 
between the Inuvialuit and the Gwich’in.  Richard Ross was told by his mother that 
people went ‘crazy’ for muskrats after the First World War ended and muskrat prices 
started jumping. 
 

Around there some place there were trapping, my dad [Albert Ross] and 
Moses.  And they came down the Arctic Red, sometime in late November, to get 
some groceries, [where they were told that] the war was over.  They said they 
were going to start buying rats for five cents a rat.  There’s lots of rats!  She said 
they trapped rats in November!  …  There was no law.  And she said, March 1st, 
she said, it went up to ten cents.  People just went nuts.  And she said … when 
the water came, it went to $2.50.  And the fur buyers from Yukon, they come 
over, and there’s no paper [money] them days.  They had gold coins.  Twenty 
dollar bills, and tens, and fives.  And she said some place up the Peel River … 
around this side of Mouth of Peel I think she said, … there was one fur buyer 
stayed there with them, … and my dad and them go hunting and come home, and 
they skin rats, and stretch rats, and take them off, he buy them right there.  You 
know, even it was five cents people were, that, were trapping them.  Ten cents 
they just went crazy.71   

 
Catherine Semple remembers staying in the Delta near Big Eddy after her marriage.  The 
delta provided a way of living for the portions of the year that they did not live in town 
and have jobs.   
 

Yeah and then I got married and we stayed around McPherson for a 
while … Annie was [a] baby that time and we couldn’t make a living around 
McPherson so we moved to Black Mountain.  And then my granddad was there 
and that’s where we start ratting and ratting; and we just mostly stay around there 
year round … And then we stay there for summer and we fish and pick berries 
and then by August, [Arctic char] start running... that’s where we set net for trout 
and we stayed there one week and then we come back down again.72     

 
The Elders that were interviewed in Aklavik all indicated that the Delta is very important 
to their shared history.  Alfred Semple discussed the delta and the muskrat trade, two 
important and inseparable things; 
 

The delta.  … Chief Julius, that, Chief Johnny Kay, the Chief Brian 
Francis, they tell me a lot of good stories about that delta them days, 1930 or 

                                                 
 
70 Ehdiitat Gwich’in Place Names Project January 1999 Tape #4a 
71 Aklavik Heritage Conservation Zones project, April 12, 2007.   
72 Ehdiitat Gwich’in Place Names Project January 1999 Tape 14 
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before that.  This delta was [the] only money they had - from that delta.  Now, 
Hudson’s Bay, they buy fur them days; other traders, they buy fur, rat. 

Them days we go out on the delta, there [was] a lot of those rat houses 
on one lake!  Lots of rat house.  …  And then the people, before each … rat 
season, March, April, some of them get 2000 rats, good trappers…  Then after 
May, when the ice go, … they shoot rat out there.  … I sometimes go myself out 
on Husky River myself – me and my dad.  We go all the way up, McPherson 
people travel all the way up the Rat [River].  They go the same place they shoot 
some more rat.  They kill as much as them, maybe 50 rats a night?  Maybe a 
hundred, a good hunter.   

And then [it was] a lot of work for [the] women.  Skin the rats … they 
don’t waste nothing [on] that rat … they split it up and smoke it up, keep away 
from flies, but that’s what you need to eat [it].  Because you didn’t have no 
fridge.73   

 
Alfred remembered that the muskrat population declined seriously after 1969 or 1970, 
“There’s nothing out there in delta now, no rat now.  I don’t know, I can’t blame anybody 
for it.”  Alfred was told by Old Lazarus Sittichinli that a similar shortage of all animals, 
including muskrat and caribou, happened around 1910.  “After that … everything coming 
back.  Rat, and everything else.  That’s what he told me, old Lazarus Sittichinli.”74  
Tommy Wright indicated that although muskrats are the most important thing, there are 
other valuable fur-bearing animals that were trapped in the delta as well, “Well that was 
the big – muskrat was the big thing.  But I mean there was everything else.  There was 
beaver, there was … lots of mink.  They’re supposed to be the best mink in the world 
here.” 75       
 
Annie B. Gordon indicated that people did not stay in the delta until the fur trade days.  
Once people started to trap fur for profit in the delta, they realized how important of an 
area it was and started to stay there for a portion of the year.  Annie said that the fur trade, 
though profitable, was labour-intensive for both men and women.  It is impossible to 
disentangle the importance of trapping from the importance of the delta.   
 

…later on when they start trapping and start finding out how much fur 
they could get from [the Delta] – and then I guess people start travelling different 
ways and then they see how the land is. And that’s how they start trapping.  Of 
course they said some time they travel long ways.  They have to camp.  … the 
men, they skin [the rats] … when they set up camp.  They might have maybe two 
or three places where they camp. And then, at the end, they start back and they 
bring lots of fur back.  And the women, they stay home and they just thaw out the 
fur and skin the fur, and dry the fur.76   

 
 

 
 
73 Aklavik Heritage Conservation Zones project, April 12, 2007.   
74 Aklavik Heritage Conservation Zones project, April 12, 2007.   
75 Aklavik Heritage Conservation Zones project, April 13, 2007 
76 Aklavik Heritage Conservation Zones project, April 20, 2007 
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Land Use Planning Values and Issues 
Declining muskrat populations are of great concern.  Muskrat trapping and hunting 
brought the Ehdiitat Gwich’in into the delta and remains a strong cultural link to the past.  
The muskrat population is thought to be decimated.  Many Elders indicated that and 
increase in the harvest of muskrats will help the population to rebound.  Richard Ross 
indicated,  
 

But the people have to get out there and harvest it… You don’t harvest, 
… what happened to the rats …they all died off in their dens!  … they’re 
probably almost same as rabbit.  Like, rabbit, they come up for seven years and 
then they go back down.  The rats [are] probably… something like that.  Because 
I know when I was a kid, everybody was out ... in the delta, people killed 
thousands and thousands of rats.  And next year, you know, after freeze up, you 
go in the lakes, it’s just full of rat houses. 77        

 
Protection of the muskrat population and the water are seen as key in the maintenance of 
the heritage value of the Delta.  The muskrat trade in the Delta is formative in the 
establishment of Aklavik and the Ehdiitat Gwich’in have a strong association with this 
activity.  Spring ratting in the Delta is still strong in Ehdiitat Gwich’in Elders’ memories 
– as a way of life they remember the floods and flood readiness, ratting at night during 
the long sunlight hours in the spring and early summer, and sleeping during the day.  
They remember women skinning, smoking and drying rats, which were trapped by the 
hundreds and even thousands.  The Delta is still used by many families for trapping and 
recreation, and teaching traditional skills and lifestyles.  Muskrats from the Delta are used 
in the Inuvik jamboree’s muskrat skinning contest.   
 

Other places worth exploring 
 
There are numerous other places that should be explored through interviews and literature 
review, that may be good candidates for selection as a Heritage Conservation Zone in the 
Gwich’in Land Use Plan.  Annie Benoit mentions Ganiilaii (a channel across the delta 
between the Peel and Husky Channels, near Black Mountain) and Alec Vizheh as 
important areas in a 2001 interview for the Elders Biography project conducted by Leslie 
McCartney.   
 
Bug Hunter Lake or Gwatł’at Van, a lake near Red Mountain where a government insect 
scientist lived for a season, is an important hunting area as well as commemorating the 
perceived strangeness yet acceptance of southern researchers.  Bug Hunter was a good 
place before the scientist arrived around 1925 or 1926; known for sheep hunting.  Mary 
Kendi’s father, Paul Koe, used to bring meat from the area for his family, including 
porcupine meat.  When she was an adult with children of her own, she remembers seeing 
the houseboat that the scientist lived in when he was collecting water bugs.   
                                                 
 
77 Aklavik Heritage Conservation Zones project, April 12, 2007.   
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Maybe that boat is about that wide I guess.  And it’s got engine in it.  

And it just like staying in a house … I went in the bush, I stayed there with my 
kids, for a while, trying to hunt around for berries?  And, we set rabbit snare too, 
it’s nice ground, you could see your rabbit trails.  …  All at once we run into that 
boat!  Big boat with cows on it!  … just like [a] schooner … And, I just look at it 
and ask them, ‘you know you seen that boat down there in the bush?  Real big 
boat, and everything inside.  Just like in a house.  Table and everything there.’  
And they said, ‘that’s Bug Hunter’s boat!’ 78     

 
Mary Kendi also mentioned Beaver House as an area where people used to gather, 
although it is in the mountains northwest of Aklavik, in the Inuvialuit Settlement 
Region.79   
 
There is an old-time corral at Horn Lake or Ejì’ Van, where people used to herd caribou 
into the corral using bows and arrows, mentioned by Alfred Semple during the Ehdiitat 
Gwich’in Place Names Project of 1999.  Johnny Kay had told Alfred that the corral was 
built around 1700:   
 

Johnny Kay told me, they use to have corral. … so old, you know that 
little pole they even knock over…  [It’s an ] old timers corral…  on the west side 
close to the hill like coming down … The old timers said the caribou used to 
come down from there.  They come out into that lake [where it’s] flat.  And they 
have that corral from the creek up and down to the lake and up.  When the 
caribou coming down that hill, they’re coming down so fast they just get into that 
flat, by that time, the old Indian [with a] bow and arrow, they just chase them 
into that corral.80

 
The caribou fence was used during the fall when the caribou were migrating south.   
 
Nìch’it Kat Jàł K’ìt (which translates as Girl’s jiggling place), a place where historically 
women often stayed to fish, while the men went hunting in the mountains.  It is located 
on Husky Channel.   
 
Chii Zhìt Gwìnjòo’ (which translates as creek inside the rock - canyon), a creek that 
flows east out of the Aklavik Range, just south of Black Mountain.  This creek is 
associated with the story about the two men who fell asleep in the bear den for a winter.   
 
Albert Ross’ Place on the delta was a well-known stopping over point along a trail route 
from the East Branch to Aklavik.  Both the place itself, known as a good place to stop 
and visit, and Albert Ross, could be commemorated in the designation.   
 

                                                 
 
78 Aklavik Heritage Conservation Zones project, April 12, 2007.   
79 Aklavik Heritage Conservation Zones project, April 12, 2007.   
80 Ehdiitat Gwich’in Place Names Project January 1999 Tape #13 
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Dachan njuu njik (which translates as timber creek) flows into the Rat River.  The official 
name is Longstick River.  This area has an importance and legendary association as a 
good food gathering area. 
 
Tthał njik (which translates as caribou fence creek) This place name refers to a point 
where a caribou fence was built, near Horn Lake.   
 
Daadzaii vàn (which translates as loon lake) is officially named Summit Lake.  This place 
name refers to a lake located inside the Yukon border, in the MacDougall Pass area.   
 
Chii vee njik gwatsal (which translates as little grey rock creek) is also known as the 
Little Bell River.  This place name refers to a creek which flows into the Big  Bell River.  
This area is an important mountain region for hunting. 
 
Chii ezhyah njik (which translates as rock wall creek) is also known as Sheep Creek.  
This place name refers to a creek which flows into the Rat River from the south.  This 
feature is mentioned in an abandon woman story, along with the Rat River, Black 
Mountain, and Husky Channel.   
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Appendix A – Informed Consent 
 
Aklavik Heritage Places 
Cultural Research: Interviewing Elders  
  
Informed Consent Statement 
 

To be signed or agreed to verbally on tape. 
 
The Gwich’in Social and Cultural Institute or ‘GSCI’ is conducting a traditional 
knowledge and oral history study of the Mackenzie Delta and surrounding area.  The 
project is being conducted with funding from the Gwich’in Land Use Planning Board.   
 
The Gwich’in Land Use Planning Board will use the information gathered from these 
interviews in their review of the Gwich’in Land Use Plan, possibly in the creation of new 
Heritage Conservation Zones.    
 
We will be asking about heritage and historical sites, any stories related to the sites, and 
why they are important.  We will ask about the location of these sites and about how to 
preserve them.  The Gwich’in Land Use Planning Board will have access to this data but 
will not own it.   
 
A report will be prepared for the Gwich’in Land Use Planning Board.  Depending on the 
results of the work, further studies may be conducted on the area, including further 
community consultation.    
 
This interview may be recorded.  The interviews will be transcribed and will be stored at 
the Gwich’in Social and Cultural Institute’s head office in Tsiigehtchic. Sound recordings 
and transcripts will also be put on deposit at the NWT Archives at the end of the project. 
 
The Gwich’in Social and Cultural Institute also requests permission to take photos of 
people being interviewed.  The photos could be used in report, posters, and books.   
 
 
 
You do not have to answer any questions you do not want to, and you 
can stop the interview at any time.
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Interviewee name:  ____________________________________________________ 
 
Community:   _____________________________________________________ 
 
Date:    _____________________________________________________ 
 
Interviewers:  ____________________________________________________ 
 

____________________________________________________ 
 
 
Translator:  ____________________________________________________ 
 
 
 
Interview Location: ____________________________________________________ 
(ex. Office, home, RRC office) 
 
 
Do you (Interviewee) wish to be given credit for the information you provide?  That is, 
have your name in the report? If not, confidentiality of your name is ensured.  

 □  YES  □ NO 
 
May the GSCI take your photo for use in the report or in other reports?  

 □  YES  □ NO 
 
  
 
By signing below, you give informed consent for this interview to happen: 
 
 
 

X___________________________________    ____________________________  
        Date 
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